Il razzismo è una gaffe is an analysis of political correctness as a cultural phenomenon. Flavio explains how it came about in the United States and examines the main debates that it generated. The first part of the book, which is mainly reconstructive, paints a very illuminating fresco of the cultural and political processes behind the battles around speech codes on American campuses and their reception in Italy. In the second part of the book, through a very deep analysis that resorts to the conceptual tools of moral and political philosophy and pragmatics, Flavio defends political correctness as a way to achieve a fairer and more tolerant society, notwithstanding its excesses and faults. To Flavio's surprise and delight, this book was adopted as an introductory text in sociolinguistics in more than one university course in Italy.
In his last book, Viaggio al termine degli Stati Uniti, Flavio follows a formula very similar to the one used in the preceding book: he intertwines a narrative description of a long trip to the United States (written in Little Rock, Arkansas, where he was intermittently treated for the protracted illness that ultimately killed him) with philosophical reflections on the opposition between the liberal culture and the neoconservative culture that was at its apex at the time. 
Flavio the Philosopher
Flavio Baroncelli was a formidable philosopher, albeit an unusual-and even "disquieting"-one. His work is well known in Italy, but little known in other countries. The obvious explanation for this is that Flavio wrote and published almost exclusively in Italian. And that was no accident, for he knew English well and could easily have written much more in English in order to raise his international profile.
But for Flavio, the Italian language was a basic philosophical instrument. He employed a great deal of straightforward (and clever) analytical argument. But he also argued (like Nietzsche) by means of humor, irony, story-telling and various forms of linguistic artistry. For this, he needed Italian, in which language he was a master craftsman.
Flavio understood and cultivated the rhetorical aspect of philosophical writing. He seems not to have viewed rhetoric and reasoning as disjoint enterprises, in the manner of Socrates (who also viewed them as antagonistic enterprises), but rather as intersecting. Of course he understood that rhetoric could be malignant, but, like Aristotle, thought that there was also benign, or constructive rhetoric-rhetoric with a legitimate, and thus rational, persuasive force. His admiration for Hume was in large part based upon his appreciation of Hume's skill as a rhetorician, but what he valued was Hume's employment of constructive rhetoric, while he rejected Hume's all-toofrequent descents into sophistry. In a short piece that recently appeared in English translation, "Rawls and Hume: A Fable" (tr. Gillian Parker), 3 Flavio imagines a conversation between Hume and Rawls upon the latter's arrival at the Elysian Fields.
Hume there is made to remark to Rawls that "rhetoric really isn't your strong point"; and this is meant as a criticism. More specifically, Flavio's Hume chastises Rawls for having "invented a ridiculous term"-the original position-to describe a "simple and brilliant idea". Part of constructive rhetoric consists in the apt, lucid and illuminating choice of terminology. On the other hand, Hume is made to chastise himself for being unable to make his own account of justice sound appealing "except by adulterating, 42 by subjecting to the most bombastic propaganda, the psychological mechanisms available to me". 4 This is the sort of rhetoric for which Flavio had little tolerance.
The philosophical methodology that recognizes rhetorical, or perhaps one should say, aesthetic, modes of rational persuasion is indicative of a deeper commitment that
Flavio shared with Hume. Humean scholars tend to call this "sentimentalism", a label
Flavio would surely have resisted. But whatever one calls it, the idea is that there is a shared human nature which is at once discursive and sympathetic. Rational appeals may be made discursively or sympathetically; it may even be difficult to view these two elements as entirely distinct. As I understand Flavio, this was his view; and I perceive it to be Hume's as well. Indeed, I think that this was Hume's main appeal for what's the result? That you, for example, . . . try to restrict the things for which you require mutual consent, as if all you were worried about were restricting the grounds on which someone different from you could say no, while in this way you actually exclude the grounds on which someone different from you could say yes. 5 Of course, Flavio is here speaking for Hume; but I believe that he was also, in this place, speaking for himself. While one can never, I think, fully appreciate Flavio as a philosopher without reading him in Italian (for the reasons I have explained), I believe that understanding the way in which he conceived and practiced philosophy can help those who read him in other languages (and it is to be fervently hoped that his works will be widely translated) to appreciate his work 6 .
Flavio the Humanist
Flavio identified himself as a philosopher, and he was, indeed, a philosopher by any standard. But he was perhaps even more a humanist. it difficult for him to walk for long distances and sometimes kept him in bed.
Flavio the Human Being
Flavio was not a softie. He set severe standards for himself and others but was generally (although not always!) gentle in applying them. Humor, irony and sometimes sarcasm were his weapons, rather than aggression or intimidation.
He was typically adored by his students and had the ability to get them deeply engaged in philosophical questions. A class with Flavio did not end when everyone left the room; some of his classes may never end, even now that he's gone. University (1994) and the University of Bergen (1996) . He was also instrumental in organizing Erasmus exchanges for students and colleagues in philosophy.
It was through the Erasmus program that I first met Flavio; and it was also through this program that he visited-and became a friend of-Iceland. We went together with a group of students to a country retreat in mid-winter. Ever the speculator about human motivation, Flavio gazed wonderingly out of the window of our bus at the bleak, frozen landscape. "What did those people think when they came here?" he asked, referring to the settlement of Iceland, which began in 874. "What could they have been thinking of?" He also warned me, "I hope that you are not sleeping with me in the same cabin. I snore like a bear!" He did snore a bit, but not really with bear-like intensity (as I imagine it). The Icelandic students were as inspired by him as his Flavio faced illness and death bravely, and was able, despite weakness and pain, to write out of his experience a remarkable book (Viaggio al termine degli Stati Uniti); but I doubt that he "went gentle into that good night"; and why should he have?
Flavio Altogether
I have given a somewhat kaleidoscopic recounting of Flavio as a human being. This was the only way I could think of to present him to the reader, not as an academic, but as a person of flesh and blood.
But what unified the kaleidoscopic Flavio was his curiosity about the human animal and about human relations and his passionate hope that people might grow to treat one another better than they do. This curiosity and hope guided his personal life, his interaction with friends, students, and colleagues, his choice of a career, and his
